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Works by Zhong Zhang and Kaku Aizawa

Translated by KAORI ASAKAMI, ANNA BERRY, NUTJAREE
CHAMAPLIN, MAMIKO TAKAHASHI, SHANI TOBIAS,
ALEXANDRA WALKER, ARRAN WALKER and

MONIQUE WARD

Led by ELISE FOXWORTH

La Trobe University

The 2013 Translation Transnation symposium provided the opportunity to invite
Zhong Zhang, a third generation diasporic Korean poet in Japan along with transla-
tor, essayist and poet Kaku Aizawa to Australia. As with most Korean intellectuals
in Japan, Zhong Zhang conceives of himself as simply “Korean”, and, in this nonpar-
tisan stance, he has sacrificed a nationality to reaffirm the ongoing relevance of the
reunification of the Korean peninsula. Having a stateless Korean poet as our guest
provided us with countless insights into the experience and aspirations of Koreans
in Japan. Mr. Aizawa’s presence complemented Zhong Zhang’s. A pacifist and ally
of all who suffer, his compassionate acumen, manifest in his writings, was equally
inspiring.

Translation is generally a solitary affair; however, on this occasion it was a
collaborative effort. The working party was not only able to consult with each other,
but, more importantly, we were able to consult with the writers themselves. The col-
laborative process was extremely gratifying as we placed a premium on consensus.
Unsurprisingly, our interpretations of the poetry or prose in question differed giving
rise to in-depth discussions — we often spent over thirty minutes discussing the suit-
ability of one or another word — and, to our credit, we strategized together, at every
turn, until we found consensus. Each contributor brought a different skill set: some
had a greater command of Japanese while others had a greater command of English;
some were macro-level thinkers, while others were micro-level thinkers. Getting to
know the writers and being able to discuss their work with them intensified our com-
mitment to precision and the longer we worked together the closer our connections
became.

Needless to say, translating poetry is a particularly challenging mission given
the aesthetic, symbolic and rhythmic qualities of the literary art. Zhong Zhang and
Kaku Aizawa are both craftsmen of the highest order and we hope the final transla-
tions do them justice in summoning the emotive responses their works evoke in the
original Japanese.
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ZHONG ZHANG

For some time now I’ve been running a
coffee shop in Higashi Osaka. Over the years
I’ve been considering the future of my fellow
zainichi Koreans' and agonizing over how
bleak it looks, all the while painstakingly com-
posing poetry.

What are we zainichi Koreans to do,
as zainichi Koreans, in order to survive on this
archipelago?

I grapple with these musings behind
the counter of my coffee shop, on the outskirts
of Eastern Ikaino, as if ensconced in a cave. At
long last, like a ray of light, a possible solution
emerged.

We zainichi Koreans have to create a
discrete ‘saram’ (person) identity here on this
archipelago.

I often call myself zainichi saram. 1
have special permanent residency under the
Alien Registration Law of Japan, and my
nationality on legal documents is classified as
Chasenjin (a national of the previously unified
Korea).? Generally speaking, the designated
term zainichi Chosenjin can mistakenly imply
that one is “North” Korean, whereas, in fact,
for many zainichi Koreans like me, it should
designate that one is simply Korean, neither
affiliated with the South or North. Therefore,
this term does not accurately represent either
my political affiliation or ethnic status.

The term saram is the Japanese trans-
literation of the indigenous Korean word,
which generally translates as “person”. I chose
this word “saram” — the Japanese translitera-
tion of my ethnic Korean language — as a re-
pository for my own identity.

Politically, I do not belong to any na-
tion; I am a stateless “person”.

As a naive twenty-year-old I fell in
love with a Japanese girl. At that time I un-
derwent a crisis of spirit and questioned ev-
erything including my stateless designation.
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It was zainichi Korean literature, which I de-
voured throughout this period, that enabled
me to extricate myself from my crisis of iden-
tity. I realized that the Chosen status which I
was assigned, in fact, refers to the pre-1948
North-South unified Korean peninsula. Indeed
Chosen signified this single political entity,
Korea, as distinct from “North Korea” as it is
commonly misunderstood in Japan.

Chosen which does not mean either
North or South Korea but simultaneously
means both North and South Korea, was a
natural and fitting choice of political affiliation
for me. Born to a father with Chéosen status
and a mother with South Korean nationali-
ty, I was raised with little connection to my
Korean ethnicity and was not affiliated with
either pro-North or pro-South political organi-
zations. Thus I was free from an emotional at-
tachment to one or other ‘side’ of the divide. I
lived in the world as a new Saram. This Saram
identity was an inevitable and wholly natural
self determined political mode of being for me.

The term zainichi (literally Japan-
resident) undeniably refers to our political sta-
tus on this archipelago.’ However, we zainichi
Koreans use the term “ZAINICHI” to refer to
our ethnic status. It would seem that we have
exclusively appropriated the term zainichi but,
in actual fact, zainichi refers not only to Kore-
an residents in Japan but also to zainichi Chi-
nese, zainichi Brazilians and all foreign resi-
dents in Japan.

Nevertheless, there is a rea-
son why we zainichi Koreans have
had to refer to ourselves just as ZAINI-
CHI because use of the official labels
“Zainichi  Kankoku/Chosenjin™* embodies
the historically imposed ethnic division.

The political division of the peninsula
spread across to the archipelago, manifesting
itself on zainichi Koreans. The pain that parti-
tion brought to the peninsula was shared by us
on the archipelago. Our need to evade and fight
the political designations generated by this
abhorrent division, naturally led to the drop-
ping, by some, of “Kankoku/Chosenjin” from
the term zainichi due to the explicit ethnic and
political connotations inherent in the terms. In
other words, we came to refer to ourselves as
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ZAINICHI, taking the neutral Japanese term
zainichi, devoid of ethnic implications, appro-
priating it to signify not only our ethnic status,
but also our desire for unification.

Unfortunately, however, one cannot
deny that our term ZAINICHI has become wa-
tered down in various ways over the last half
century and through the passing of generations.
Caught between the antagonistic relationship
of Japan, the ROK and the DPRK for over half
a century, for better or for worse, we zainichi
have been forced to align ourselves with one
of the three states. Even I, a third generation
zainichi, am acutely and painfully aware of the
way in which we have been manipulated.

For example, so many of us in the
zainichi Korean community were overjoyed
by the Inter-Korean Summit of 2000 and the
Korea-Japan World Cup of 2002. Then news
of North Korean nuclear development and
crimes of abduction came to light in the North
Korean-Japan Summit in Pyongyang and sub-
sequent North Korean-US talks; the latter have
had devestating consequences for the zainichi
community.

This senseless farce has been repeat-
ed countless times and continues to be played
out between Japan and the two Koreas. Sure-
ly, there is no other means for us to escape
this farce here on this archipelago, than to re-
establish an independent position as ZAINI-
CHI divorced from the political divide of the
peninsula and politicking on the archipelago.
It is precisely this independent stance as ZAIN-
ICHI, which is not affiliated with the Japanese
state, the DPRK or the ROK that enables us to
contribute to the unification of the peninsula,
while maintaining our pride as ZAINICHI. 1t
is also the only expression of our identity that
allows us to move forward and overcome the
feelings of hopelessness amongst ZAINICHI
on this archipelago. These are the thoughts
that continually plague me.

However, I am not a political man, nor
am [ affiliated with any political organization.
I am merely a solitary poet.

Now, when current political
institutions have lost their role as anchors of
the ZAINICHI community, one could argue
that we writers have the duty to step up and do
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In short, this is my purpose — to build
an entirely new saram identity.

Notes:

1 The term zainichi Koreans refers to Koreans, whose presence in Japan is a result of Japan’s colonisationof
the Korean peninsula (1910-1945) as opposed to new-comer Koreans.

2 In effect, this does not constitute a nationality as the nation state Chosen or Korea no longer exists. Thus,
the status renders Zhong Zhang and other zainichi Koreans in Japan who have not adopted ecither Japanese or
South Korean nationality stateless.

3 The author purposefully manipulates the rendering of the word “zainichi” in his text. He uses Japanese
(Chinese) ideograms [7£H | to designate its common meaning “Japan-resident” but uses a different phonet-
ic script [ A =] to suggest another meaning, which he elaborates on in the text. The translators decided
to render the terms zainichi and ZAINICHI respectively.

4 Zainichi Kankokujin refers to those who have adopted South Korean nationality and Zainichi Chosenjin
refers to those who have either aligned themselves with North Korea and/or those who have refused to align
themselves with either North or South Korea, for whom the word Chasen signifies the formerly unified Korea.
Most Japanese mistakenly assume it only refers to pro-North zainichi Koreans, who aspire to be nationals of
the Democratic People’s Republic of Korea.
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*Saram meaning ‘person’ in Korean

fEAY 7 LDOFHE £hid

Fo LT®mY X oo7evy HAGE
EFZETHRFELZRY DU LT
SR END

HLWSiE

HAGETH AAGE TS
AARGENBITATZ L TNT
HAGRECTHRAL I &b
X E 2
V7 L0 HAKRGE

7= TH Y=L THRWN
FZ7LDOD Y <X

v U= <A BT
12 ELSICEATVD S
k< &
JEITTDIRENE Z AN
FEZBFEHWPL

B LA B

el 2B &btz T
RIEWNT U <L

HAGED
Bt
PYyAIR=II%
TN x

AN

ZHONG ZHANG

The words of the zainichi Saram

No return to Japanese
No advance to Korean
Out of these

A new language is crafted

Japanese yet not Japanese
Breaking away from Japanese
Unable to be captured

in Japanese

The Japanese of the Saram

Korean yet not Korean

The Korean of the Saram

Lowly yet familiar

Setting sights on the pinnacle, Korean
Aspirations from a distance

A new hybrid

evolved from a seedling

with roots from afar

However unattractive and clumsy

Our Korean is nevertheless ingrained
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The bastard child

of Japanese

of Korean

This is Saram mal, our voice
Silence is not an option

For in silence,

the powerful, inscrutable hands of
the languages of Japan and Korea
would descend to crush our Saram
or sweep it away

smothering it in its entirety

To live as Saram

We can resist and confront
Our voice, Saram mal

is our power

Awaken
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To the Children of the South Pacific Islands
from the Land of Earthquakes
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Children weaving through backstreets

on their way home from school

down maze-like lanes

unfazed by the cows, pigs and chickens.

You children, jostling and playing,

I was just like you

half a century ago, a child in Japan,

dashing through the streets with friends

under the liberating afternoon sunlight.

At the time I didn’t know

that our fathers and grandfathers, then soldiers,

invaded your islands.

As in Momotaro’s legendary tale

they were meant to defeat evil villains in distant
lands,

but instead killed your grandfathers and grand
mothers

throughout your homelands

Neither the Japanese state nor its army

has ever considered the number,

let alone the names, of the people they killed.

No apologies, no recognition.

For seventy years, just complacency.

Refusal to see, hear, or speak

the unsettling truth.

We must deliver this shameful nation

that failed to prevent the recent nuclear disaster

its last rites and redeem ourselves.
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Children, whose grandmothers and grandfathers

somehow escaped and survived the massacres,

take care of them. We too must teach our chil
dren that every living being —

by the ocean, in the mountains or the villages

including the cow, the pig and the chicken —

1S to be cherished.
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